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they were in this camp the Chassidsher rebbe would talk and encourage him and they would
have a little seder with potato peels soaked in water and that was their wine. They got a little
flour from the glue factory and made a little bit of matzah and they would speak about the
past and present and future, which they knew was going to be. One Pesach a knock was one
the door. Hungary had just been taken over by the Nazis. Up to now they had been ruled
by a puppet who, although he was an anti-Semite and did not treat the Jews very well, at
least protected most of them from being killed. The knock on the door was very frightening
to them all because the Nazis had not permitted them to have a seder, but in walked two
gendarmes who said, "Rabbi, come with me," and he came with them. As they walked
outside he noticed there was an old chusid of his father who told him that money had been
raised to bribe the guards and to bring him over the border into Romania because the next
day everybody in the camp was going to be killed. He did not know what to do. He went
back into the room where everyone was gathered waiting for him to continue the seder. He
had been told just a moment before that he could not tell anybody anything because if he told
anybody anything they would shoot him. He thought to himself, what good would it do if I
tell them? What good would it do? Would it be right that we all be killed? On the other
hand, how can I desert them? He hit upon a strategism. What was his strategism? His
strategism was that he would say, "Plato Platoseinu," hoping that they would understand
because that is the Hebrew word for flee, for refugee, that they would understand that Polit
meant a refugee in Hebrew and he put it in disguised form. He then left with the gendarmes.

Tzvi Friedman understood and so did all the rest of them. That night they fled. Tzvi
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Friedman walked for several hours and then he found a depression in the woods and he hid
there. Luckily it rained that night and washed out his footprints and confused the dogs’
scent. He was able to himself the next night smuggle over into Romania. He survived the
war and after the war Tzvi Friedman was determined to go to Isracl. He went to Israel and
was offered many rabbinic positions but he refused them. Then he settled on a Moshav
between Tel Aviv and Yerushalayim. There he worked with the other members of the
Moshav serving as unofficial rabbi, advising them, helping them. He had only his one
daughter and he remarried. He enjoyed his life. Once in a while he would go to
Yerushalayim but most of the time he would go to Bnai Brak to visit at the yeshivas. There
he would visit with the yeshiva bokim. He would do it ostensibly to help them, and he really
did help them, but he was interested to hear their backgrounds and where they came from
because there was one son, one son that he had hidden in Hungary right before he was taken
captive. He wanted to know if anybody knew about his son. He had hoped that he was still
alive. He had thought many times of going back to Europe to try to find him. He did not
know what really happened to him. The only thing he enjoyed doing was meeting visiting
rabbis, especially who came from America. His friend, the Chaddishe rebbe, who left so
hurriedly that night had gone to America and there he had once again established his dynasty
and had several thousand Chassidim. When he read in the newspapers that he was coming he
went to greet him. This time he went just for friendship. To the boys he went to find out
their history and also he had a daughter of marriageable age. For this rebbe, though, he

went just for old times. As the rabbi came off the plane at Lod he greeted him and embraced
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him and, of course, the rabbi invited him to his hotel suite. There at the hote! suite they
reminsced about the past. The rebbe asked him if he remembered how he left them so hastily
and did they get his clue. He said, "Of course we got your clue and we have nothing against
you. We realized you did the right thing.” The rebbe said, "Oh, I am so glad to hear that.
After | left you I was taken by a car to the border of Romania but then I told these two
gendarmes that I had to go back because near the village of our labor camp I had hidden my
daughter. She had been sick and had been taken in by a peasant family. 1 wanted to rescue
her but they told me it was impossible. I told them I would jump out of the car and they
said to go ahead because they had already been paid. Then I remembered I had hidden a
gold watch. I took out the gold watch and asked them if they would do it for the gold watch.
They said they would. We drove quickly back to the village near our labor camp and there
we went to the home of the peasant and I asked him to please give me my child. He quickly
went to the childrens’ room, grabbed the child, and threw the child into my arms. We got
quickly into the waiting car. The child was still sleeping wrapped in a blanket and we drove
across Hungary and across the Romanian border. Only then did I open the blanket and, lo
and behold, it was not my daughter. It was a boy. I looked at the boy, knowing that he had
to be a Jewish boy, and decided to raise him as my own. That I did." Hearing that story
Tzvi Friedman got very, very excited. He said, "Rebbe, rebbe, tell me. Tell me about that
boy." The rebbe said, “That boy is fine. He is doing wonders. He is a great Talmud
Chochum, but why are you so excited?” He said, "Was the name of that village Loget?"

The rebbe said it was but so what. He said, "I also left a child in that village to a peasant
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Vochek. I left my son.” The rebbe said, "That must be your son then, but what happened to
my daughter?” Tzvi Friedman said, "The next night I came to Vochek and I told him that I
escaped and I wanted my son but he said my son was gone and to take this sick girl. I took
this girl and smuggled her across the border.” The Chassisher rebbe said, "What happened to
my daughter?” He said, "Don't fear. I brought her with me to Israel and I have raised her
as my own, my little Leah.” The two friends threw themselves in each other's arms and
cried and thanked G-d for saving them. They had taken responsibility for all the children of
Israel, for a child they did not know, just as we have to assume responsibility for our
children and all the children of Israel. It is through the assuming of responsibility that we
become complete and that we know we have the faith and confidence to overcome our
problems. The chupa was glorious. Shmuel and Leah were so radiant. A Bayit Ne'eman, a
faithful house, was started in Israel, and the Jewish people proved once again that they could
overcome all their problems. Let us all hope and pray that it is because we have assumed
responsibility for each other, for ourselves and for our children and for our community that
the Jewish people has been ahl.e to endure and have been able to overcome all our problems.
Let us all hope and pray that we will always be able to overcome our problems so the

Mashiach will come quickly in our day. Amen.
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Afier we have completed the first part of the Haggadah before we drink the second cup of
wine, we make a special blessing. It says, "Blessed are You, G-d our G-d, King of the
Universe, Who has redeemed us and redeemed our forefathers from Egypt and has allowed us
to reach this night to eat matzah and maror.” We conclude this by saying, "And we thank
you with a new song on our redemption and on the redemptions of our souls. Blessed be
You, G-d, Who redeemed Israel.” This seems a very strange blessing because we do not
start it by saying, "And He redeemed our forefathers.” We say, "Blessed be G-d, our G-d,
Who redeemed us and redeemed our forefather from Egypt.” Why don't we say that
redeemed our forefathers and redeemed us? It is true that on this night of Pesach we are to
identify with our forefathers and consider ourselves as if we came out of Egypt, after all, it
was our forefathers who came out of Egypt 3300 years ago at least, not us. We are
identifying with them, but instead here the blessing says first that we were redeemed and then
our forefathers were redeemed from Egypt. What's more, it says, "And He has caused us to
reach this night to eat matzah and maror.” What is the great thing? Why are we thanking
G-d because He has allowed us to reach this night to eat matzah and maror? Matzah and
maror are the symbols of slavery. After all, isn't that why we don't make a brocha when we
begin the Haggadah? After all, every other time we read a holy piece of writing we say a
brocha. Before the read the Torah we say a brocha. Before we read the Megillah we say a
brocha, but here when we say the Haggadah, and we are commanded as a positive
commandment from the Torah, "And you should tell your children”, we do not say a brocha
but here we are doing the great matzah of telling about the exodus from Egypt and we do not

make a brocha. The rabbis say we do not make a brocha because we do not make a brocha
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over slavery. During the seder we are once again entering slavery and when we come out of
slavery that is when we make a blessing. Right now we are making a blessing that G-d has

redeemed us. What does it mean redeemed us?

We all know that the word for Egypt in Hebrew comes from the word Tzores. We all know
that we have had Tzores. Each of us has troubles. What do we mean when we say we have
gone through the seder? It means that G-d has given us the capacity to solve our problems.
Because we have identified with our people, because we have learned the lessons of our
religion, therefore, we have the capacity to solve our problems. We can overcome all the
obstacles that come in our way. This has always been a trait of the Jewish people, to feel
competent in the face of different problems and obstacles. That, of course, is what
diffentiates us from other peoples who feel that they cannot. This is one of the problems in
the United States, especially in the inner ghetto. People have given up. They do not feel
that they have the inner capacity to overcome their problems. This does not mean that all the
problems can be solved easily and this does not mean that every individual will be able to
overcome everything. After all, we all know during the Holocaust that Jews were killed by
the millions, but this did not mean that they did not have the inner strength to face their
accusers. The Nazis wanted to destroy this inner strength, to dehumanize us. There are

many heroic tales about people who stood up to these oppressors with inner spiritual strength.

For example, the story is told about a man who was about ready to be shot and he said, "I
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first must make a blessing.” The Nazis said, "Fine, make a blessing.” He said, "Blessed are
You, O G-d, Who has not make me a Nazi. Now you can shoot me.” This shows great
internal courage. This is what the seder teaches us. That is why we say, "We sing to You a
new song on our redemption and the redemption of our souls,” because since the time of
Egypt Jews have felt inside that they had the capacity to solve their problems.

Where does this capacity come from? It comes from knowing that you are fulfilled by
assuming responsibility. We all know that we are incomplete. Different philosophies and
religions have different answers to how we become complete. Others say you passively
receive love. Others say you do a magical ceremony. We Jews say that the way that we
become complete is by assuming responsibility for ourselves and others and our community,
and when we do assume responsibility for each other then we find the inner strength to
overcome our problems and to become complete. That is one of the major differences
between Christianity and Judaism. Christianity and Judaism run around two different
problems. In Christianity the problem is, I know what is good but where do I get the
strength to do it? In Judaism the problem is, I have the strength to do good but what is
good? Therefore, we have to study and learn what is good. Therefore, you will find in
almost every do good organization, whether on the left or right, you will find Jews because
we Jews have believed that we can change things, that we can solve things, that we can make
things better, but where does this idea of responsibility come from? The rabbis tell us it

comes from the commitment that parents make to their children, that when parents make a
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commitment to their children, when they teach them how to be responsible then they flourish

and grow.

That is why it is interesting to note that the answer that is given to the wise son after he asks
his question is, "You cannot eat anything after HaPesach Afikomen. You cannot have any
dessert after you have eaten the Korban Pesach (or in our day, that last piece of matzah).”
Another translation the rabbis give is that "You cannot change seders.” Once you have
determined to be a part of that seder, at least in the olden days when they used to have a
Korban Pesach, you have to be invited to that seder and be part of that seder before that
animal was slaughtered, which means before noon of the 14th of Pesach. You could not be
included in the seder otherwise. If you were not part of it you could not join later on.
Pesach is a holiday of commitment. It teaches us that if you are committed to your children
and to your people and assume responsibility for them, that particular seder is your seder for
that year. If you want to change the next year that is a different story, but that seder is your
seder. That's why we learn, too, that parents have to always be committed to their children
no matter what happens between the parents. It is this sense of commitment which teaches us

of us responsibility.

That is why there is also a strange law vis a vis Pesach. It is called Zos Chukas HaPesach,
the Chok of the Pesach. Pesach is different than Yom Kippur. On Yom Kippur we invite

apostates in. We invite Jews who are not circumcized in, We even allow gentiles to attend
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the services, but in the ancient days when there was a Korban Pesach (it does not apply today
because we do not have a Korban Pesach) a Jew who was not circumcized, a Jew who was
apostasized in another religion, a non-Jew was not allowed to be at a seder because the seder
was talking about commitment and unless you are willing to make a commitment,
commitments to yourself and to your people, you will never learn responsibility. That is why
the whole essence of the seder revolves around the children. "You should tell your
children.” The whole seder cannot take place unless the child is made responsible. The
family's honor, so to speak, is on the line when the child says the Manishtanah. The child is
there to sing the Adir Hu and the Chad Gadyah and the Dayainu and everyone knows that the
child, so to speak, carries the reputation of the family on his back. The child has to be
taught responsibility and commitment. The child has to be part of a people because he knows

he can solve his problems. That, of course, is what Pesach teaches us.

That also answers another question. When we say the Dayainu we say it would have been
enough if G-d would have just given us the manna or the Shabbos, etc., but then it says,
"And He brought us close before Mount Sinai.” What is the big deal, coming close before
Mount Sinai? If He would have given us the Torah it would have been enough. Bringing us
close to Mount Sinai, what does that mean? It means that the Jewish people were united.
The Jewish people were willing to help each other and be with each and be committed to
each other and that, of course, is what caused us to be able to receive the Torah and be able

to learn how to overcome our problems. When we go through a seder we thank G-d becaus
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He has allowed us to reach the matzah and the maror, which means that nothing can destroy
us. If we could live through Egypt we can live through anything and can overcome

everything, and we know that.

I am reminded of the story they tell about Tzvi Friedman who came from a small town in
Poland. His father was a rebbe there and he was known as Rav Hatzacer, the young rabbi,
not only because he was young at the time but all the youth of his villages and villages all
around used to flock to him. He was a very learned man and he had helped his father in the
rabbinate and helped him distribute his books and when he made decisions. He used to
transcribe for his father and discuss things with his father. Everybody knew that Reb Tzvi
Friedman was going to have a great career, that he was going to be a great rav in Israel.
Then, of course, disaster struck and his father and all his Chassidim were wiped out except
for very few. Tzvi Friedman, himself, just managed to escape the terrible slaughter of that
hometown, which encompassed his wife and most of his children. He was taken right before
the slaughter into a labor brigade and that is what saved his life. He was taken over into
Hungary and there, together with a few other Jews, he was forced to work at this labor camp
and there he met a good friend, a Chassidisher rebbe in his own right, who was also in this
labor camp with a few thousand other young men. He was not used to back breaking work
but was a scholar. He was not used to the beatings where before he was given respect, but
he persevered and overcame everything. He especially enjoyed being in the company of this
Chassidisher rebbe. They enjoyed each other's company tremendously. Every Pesach when
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